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For the assumption that humanity falls from privilege to alienation see for instance Alister E. McGrath, Christian
Theology, 18-19.
On Adam’s pre-Fall wisdom see John Baker, “The Myth of Man’s ‘Fall’ – A Reappraisal,” Expository Times 92(8) (January
1981), p. 236.
Gregory of Nyssa is perhaps one such commentator who appeared to view Adam and Eve as “moral infants”: Andrew P.
Klager, “Free Will and Vicinal Culpability in St. Gregory of Nyssa’s De vita Moysis,” Greek Orthodox Theological Review
55:1-4 (2010): 144-179.
Also see Elaine Pagels’ suggestion that a high understanding of the nature of humanity has gnostic origins (for instance
Ptolemy or the Gospel of Philip). While gnostic thought emphasises the inherent divinity of humanity, Pagels perhaps
stretches too far in her criticism of a high prelapsarian state: Elaine Pagels, Adam, Eve, and the Serpent, 65-66. Pagels
also claims that orthodox interpreters “emphasize the distinction between the infinite God and his finite creatures…”
This is simply not representative, with Augustine for instance having a very high view of prelapsarian humanity: Philip
Schaff, History of the Christian Church, Volume III, 706.
For the naming of the animals as indicative of wisdom see Hermann Gunkel, Genesis, 11-12.
For the manner of gaining wisdom by illicit, rather than gifted, means see Terence Fretheim, God and World in the Old
Testament, 75.
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The book of Jonah exhibits a similar pattern of distancing, as the protagonist moves from worship of Yhwh (Jon 1:9), to
the compound Yhwh-Elohim as he begins to distrust God’s intentions (Jon 4:6), and finally to Elohim as he sets himself
firmly against the will of God (Jon 4:9). For this movement of God from “personal covenant partner to remote creator”
see David Wilkinson, The Message of Creation, 67.; Gordon Wenham, Word Biblical Commentary 1: Genesis 1-15, 73.
For Fretheim’s quote on trust being the key issue see Terence Fretheim, God and World in the Old Testament, 74.; See
also Schaeffer, Genesis in Space and Time, 81. For a counter-argument that the problem is more one of obedience see
William Brown, The Ethos of the Cosmos, 160-161.; See also André LaCocque, The Trial of Innocence, 38.
For James Barr’s defence of the serpent see James Barr, The Garden of Eden and the Hope of Immortality, 12. For Walter
Moberly’s rebuttal of this see R. W. L. Moberly, The Theology of the Book of Genesis, 76.
For homo incurvatus in se see Peter Nickl, Die Sieben Todsünden: zwischen Reiz and Reue, 83. See also André LaCocque
LaCocque, The Trial of Innocence, 143.
Iain Provan also recognises idolatry in this passage but considers it to be purely worship of the self. This, however,
neglects the initial reason for their considering the fruit, namely paranoia that God was keeping something from them.
The issue is not that Adam and Eve think too highly of themselves; on the contrary, they do not think of themselves
highly enough. The tree is the real idol because the human beings look upon it as the means by which they are to obtain
their goal. Iain Provan, “To Highlight All Our Idols: Worshipping God in Nietzsche’s World,” Ex Auditu 15 (2000): 26-27
For the act of deicide in the story see André LaCocque, The Trial of Innocence, 38-39.
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For the motives of the serpent see Walter Moberly, The Theology of the Book of Genesis, 79-80.; Terence Fretheim, God
and World in the Old Testament, 73.
On the ‘creation’ of Eve, she is created out of Adam, giving the impression that the human is a hermaphroditic creature
prior to this moment, this notion of Eve hearing the command from Adam is somewhat problematic. Adam, however, is
not described in different terms following the moment of Eve’s creation: he is still ‘the man’. ‘Woman’ is something that
has come out of man and is something wholly other. While it could plausibly be argued by those with a sexual or
gender-focused hermeneutic that this event is one of separation of equals, for the purposes of this critique the author
appears to treat Eve as not present prior to her creation.
For a separation of Genesis 3 from 1-2 for fear that God becomes responsible for the Fall see Terence Fretheim, God
and World in the Old Testament, 71. For the counter-idea that God instigates the fall see André LaCocque, The Trial of
Innocence, 103. See also T. L. Thompson, The Origin Tradition of Ancient Israel, 209.

5.

For more on McGuffins see Mladen Dolar, “Hitchcock’s Objects,” in Everything You Always Wanted to Know About Lacan
(but Were Afraid to Ask Hitchcock), 31-46, p. 44.
For the notion that the human beings should have ‘subdued’ the serpent, or perhaps even excluded it as part of their
mandate to ‘guard and keep’ the garden see William Brown, The Ethos of the Cosmos, 146-157.; See also Walter
Brueggemann, An Unsettling God, 145. For a counter-argument see Bernhard Anderson, Creation versus Chaos, 155.
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